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Abstrak

Moderasi beragama merupakan pemahaman dan pengamalan ibadah dalam beragama yang moderat,
seimbang, tidak ekstrem dan berlebihan. Artikel ini bertujuan untuk mengetahui apakah Al-Qur’an dan
Hadits sebagai kitab suci umat Islam memiliki akar dan potensi besar untuk mengajak umatnya melakukan
kekerasan dan teror, khususnya terhadap umat yang berbeda agama. Dalam penelitian ini, penulis
menggunakan metode tafsir maudhu’i, yaitu mengangkat satu topik kemudian memilih beberapa ayat dan
Hadits yang berkaitan dengan moderasi beragama kemudian mengaitkannya dengan konteks yang
berkaitan dengan masalah yang diteliti. Hasil penelitian menunjukkan bahwa Al-Qur’an dan hadits tidak
mengajak umat Islam untuk melakukan kekerasan, ekstrem dan agama yang berlebihan. Al-Qur’an dan
Hadits menawarkan bahwa pemahaman dan pengamalan agama harus melalui jalan keseimbangan dan
berada di jalan tengah agar agama terkesan ramah, lemah lembut dan penuh kasih sayang. Keseimbangan
pun merupakan keniscayaan, termasuk hukum-hukum alam sebagai harmoni kehidupan. Jika tidak, dunia

ini akan hancur dan musnah.
Kata Kunci: Moderasi Agama, Al-Qur'an, Hadits

Abstract:

Religions moderation is a moderate understanding and practice of worship in religion, balanced, not extreme and excessive.
This article aims to know do the Qur'an and Hadith as the holy book of Muslims have roots and have great potential to
invite their people to commit violence and terror, especially against people of other religions. In this research, the author uses
the mandhu'i tafsir method, which is to raise one topic and then select several verses and Hadiths relating to religions
moderation and then relate them to the contexts related to the problem being studied. The results of the study show that the
Koran and  adith do not invite Muslims to commit violence, extremes and excessive religion. The Qur'an and Hadith offer
that understanding and practicing religion must go through the path of balance and be in the middle way so that religion
seens friendly, gentle and compassionate. Even balance is a necessity, including the laws of nature as the harmony of life.
Otherwise this world will be destroyed and perish.

Keywords: Moderation of religion, Al-Qur’an, Hadist

Introduction

Indonesia is a country where cultural diversity is maintained and preserved. The country of
Indonesia has 67 main languages, 740 ethnic groups, and 583 languages which are spoken by
ethnic groups.! On the other hand, many Indonesian people adhere to various religions, such as
Islam, Hinduism, Buddhism, Catholicism, Protestantism, Confucianism, and so on, which are the
beliefs of each region's local culture. Diversity or cultural diversity is often called multicultural,
which means a natural occurrence in which various cultures meet. The collection of individuals
and groups interacting is also very diverse with the cultural behavior of each place. This is
integrated within a group of Indonesian people.” The Qutr'an is the main guideline for Muslims

! Mohamad Fahri and Ahmad Zainuri, “Moderasi Beragama Di Indonesia,” Intizar 25, no. 2 (2019): 95-100.
2 Mhd Abror, “Moderasi Beragama Dalam Bingkai Toleransi,” Rusydiah: Jurnal Pemikiran Islam 1, no. 2 (2020): 143—
155.
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which contains content and as a complete and perfect legal reference. The Al-Qutr'an is one of
the holy books that is used as a source of guidance, examples and teachings that can be applied
and put into practice for life in this world and in the afterlife.’

Islamic moderation or another name, namely Wasatiyah Islam , is a hot topic of thought. In
providing articulation of Islamic teachings, some people often have extreme thoughts in the
minds of the community, this is the impact that triggers acts of violence. In Islam, there are many
diverse references but there is still one thing, namely the al-Qur’an and Al-Hadith.* However,
events show that the Islamic world is diverse. Viewed from the perspective of religious practices
and practices, there are many distinctive characteristics of various Islamic groups. This difference
is a blessing that was desired by Allah SWT. There are no other differences regarding responses
to the scientific field, the diversity of opinions that emerge.’

Many teachings about a religion often appear in religious practices, which generally have
multiple faces. There is a das aspect Sollen (idea morals) which come into contact with the socio-
religious reality found in the field ( das sein). Apart from that, this discussion shows an intolerant
attitude as a form of Islamic image which is seen as capable of giving an aura of goodness and
grace.’ Caring for the soul, religion, property, descendants and reason is the main teaching of
Islam. With an intolerant attitude, of course it will destroy this goal. None other than, the
Prophet Muhammad was sent by God with a mission to perfect morals or goodness. Therefore,
looking at it from this perspective, looking at the aspect of Islamic moderation (wisatiyah) is the
main thing to do. To be able to better understand and implement the example of the Prophet
which will be translated into noble concepts and values which are universal in nature, this can be
used as a reference and guide for Muslims in implementing their social religion. Therefore, it is
necessary to look at and study the hadiths of the Prophet.’

Research Method

This research is a qualitative study with a thematic interpretation approach (maudhu),
which aims to explore the understanding of the Qur'an related to the concept of religious
moderation (wasatiyyah). This approach is used to collect and analyze verses of the Qut'an that
directly or indirectly discuss the principles of moderation in religion. The first step taken is an
inventory of relevant verses, through keyword searches such as ummatan wasathan, adl (justice),
rahmah, and other terms that reflect middle values or balance in religion. These verses are then
examined using the content analysis method to reveal the contextual meaning and normative
messages contained therein.

The main sources in this study are the Qur'an and the mu'tabar interpretations such as
Tafsir al-Misbah, Tafsir al-Maraghi, Tafsir Ibnu Kathir, and Tafsir al-Manar. In addition,
supporting literature such as scientific journals, academic books, and previous research results
that discuss religious moderation from the perspective of the Qur'an are also used. The analysis
was carried out descriptively-analystically, by referring to the context of the revelation of the
verses (asbab al-nuzul), linguistic structure, and socio-cultural relevance in the lives of Muslims
today. The results of the analysis are expected to provide a more complete and in-depth
understanding of how the Qut'an guides people towards a moderate, tolerant, and inclusive
religious attitude.

3 Mustagim Hasan, “Prinsip Moderasi Beragama Dalam Kehidupan Betrbangsa,” Jurmal Mubtadiin 7, no. 02 (2021):
110-123.

4 Edi Junaedi, “Inilah Moderasi Beragama Perspektif Kemenag,” Harmoni 18, no. 2 (2019): 182-186.

> Agus Akhmadi, “Moderasi Beragama Dalam Keragaman Indonesia,” Inovasi-Jurnal Diklat Keagamaan 13, no. 2
(2019): 45-55.

¢ Wildani Hefni, “Moderasi Beragama Dalam Ruang Digital: Studi Pengarusutamaan Moderasi Beragama Di
Perguruan Tinggi Keagamaan Islam Negeri,” Jurnal Bimas Isiam 13, no. 1 (2020): 1-22.

7 Abdul Fattah, “Tafsir Tematik Islam Moderat Perspektif Al-Quran,” MAGHZA: Jurnal limn Al-Qur'an dan Tafsir 5,
no. 2 (2020): 156-172.
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Result and Discussion
A. Moderation

The word moderation comes from Latin, namely moderatio , which means
moderate (no more and no less). This word contains the meaning of self-mastery of
attitudes of extreme advantages and attitudes of disadvantage. In the Big Indonesian
Dictionary the word moderation contains two meanings, namely 1. Reduction of
violence, and 2. Avoidance of extremes, while the word moderate is that which
discourages extreme behavior and tends towards the middle ground dimension.®
According to Lukman Hakim Saifuddin, someone who is considered a moderate person
is someone whose attitude tends to be normal and reasonable. Meanwhile, in English, the
wotd moderation is often used to mean average , core , standard or non- aligned . In general,
moderation means prioritizing balance to build beliefs, character, behavior, whether in
any case, whether in the treatment of other people or state institutions. Meanwhile, in
Arabic, moderation is known as the word wasath or wasathiyah , which has equivalent
meaning to the words fawassuth (middle), 7'#idal (fair), and fawazun (balanced). People who
apply wasathiyah principles can be called wasith. In Arabic too, the word wasathiyah means
"the best choice". The use of any word will give the same meaning, namely fair, which in
this context means choosing a middle ground position between various extreme options.
The word wasith has even been absorbed into Indonesian to become the word 'referee’
which has three meanings, namely: 1) mediator, intermediary (for example in trade,
business); 2) mediator (divider, reconciler) between disputants; and 3) the leader in the
match.’

B. Religious

Religion is a matter of binding, adhering to, and being bound by the rules of a
religion, while religion means that there are provisions of divinity and belief in God,
where there are also teachings that must be implemented and prohibitions that must be
avoided due to this belief." There are many religions, not one. Religion in this world is
not one but many. The religions recognized by the Indonesian state are Islam, Buddhism,
Hinduism, Christianity and Confucianism."'

In language, religion means embracing a religion. Being religious means worshiping
and obeying the rules contained therein. In religious terms, it means spreading goodness,
beauty, friendliness, affection , and also peace in any condition, anywhere , and with
anyone . Having an attitude of wisdom in religion is also important , it is not a matter of
harmonizing diversity but of responding to diversity. With the emergence of religion, this
has a positive impact on human life which is dignified, worthy, and whose life is always
protected. Therefore, as humans we must provide positive things, such as peace, harmony
and happiness to others. In the analogy , religion is associated with movement from the
side that tends towards the center (centripetal), while extremism is a movement that turns
away from the center and towards the extremes (centrifugal). If we compare it to a clock,
there is dynamic movement and movement towards the middle. What is meant is about
protecting the mind, maintaining morals and ethics, and protecting nature."

8 Dudung Abdul Rohman, Moderasi Beragama Dalam Bingkai Keislaman Di Indonesia (Bandung: Lekkas, 2021).

9 Rahmah Muharromah Yasin, “Resepsi Masyarakat Dullah Utara Terhadap Konsep Moderasi Beragama Perspektif
Al-Quran,” Ulumnl Qur'an: Jurnal Kagian Ipmn Al-Qur'an dan Tafsir 2, no. 2 (2022): 261-278.

10 Fadlil Munawwar Manshur and Husni Husni, “Promoting Religious Moderation through Literary-Based Learning;
A Quasi-Experimental Study,” International Journal of Advanced Science and Technology 29, no. 6 (2020): 5849—-5855.

11 Benny Afwadzi and Miski Miski, “Religious Moderation in Indonesian Higher Educations: Literature Review,”
Ulnl Albab: Jurnal Studi Islam 22, no. 2 (2021): 203-231.

12 Khairan M Arif, “Concept and Implementation of Religious Moderation in Indonesia,” A/-Risalah: Jurnal Studi
Agama Dan Pemikiran Islam 12, no. 1 (2021): 90-106.
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So, it can be concluded that the meaning of religious moderation is a moderate view
of religion, namely to understand, apply, implement and practice religious teachings
without extremes, whether extreme right or extreme left. Currently, the problem being
faced by Indonesian society is behavior that has dominated, such as hate speech,
radicalism, spreading news that is not actually true. In the analogy , moderation is like a
movement from the edge that tends towards the center, while extremism is the opposite
movement which will direction away from the center."

In connection with this analogy, in relation to religion, a moderate attitude means a
choice with a point of view that is in the middle between several options, while religious
extremism is a point of view or behavior that is outside the limits of the teachings and
practices found in religious moderation.' Therefore, religious moderation can provide an
understanding of viewpoints and behavior to always take a middle position and tend to be
fair. Of course, limits and measurements are needed to determine whether it is moderate
or extreme.” Religious moderation is an important point for creating harmony and
tolerance wherever , whenever , and with anyone , whether at the subordinate or superior
level. The key to balance in moderation is to have the choice to reject extremism and
liberalism. In this way , peace will be created and civilization will be maintained. This is
what will make religious people treat each other with respect, make peace, and be able to
provide harmony towards other people. In a multicultural society like Indonesia, religious
moderation may not be an option, but a necessity."

C. Generalization of verses from the al-Qur’an on the theme of religious moderation

Islamic experts have agreed on the Qur'an and Hadith that they are important
references and guidelines for the problems, twists and turns and trials that are being faced
in their daily lives. This has been implemented and started from the generation of the
Prophet Muhammad until now until the destruction of human civilization in the world.
This is the same regarding religious moderation which is currently a hot topic of
discussion in all corners of the media."” The term religious moderation comes from a
foreign language which has been absorbed into Indonesian. Does this word (religious
moderation) exist or is it found in both Muslim sources?

The answer is that the Al-Qur’an and Hadith are a living reference for mankind, so
they are not a dictionary of terms. Where the meaning of the Al-Quran and Hadith will be
presented , explored and searched for by Muslims which will later be developed to serve as
a way of life for mankind in accordance with the regulations stated therein. So, therein is
the dynamic location of Islamic religious teachings. The word wasathan is a word that has
been combined with the word religious moderation which has the same meaning and
significance as that found in the Al-Quran and Hadith." The word wasathan was ultimately
developed with many meanings, this term can be described as follows:

13 ITmam Subchi et al., “Religious Moderation in Indonesian Muslims,” Re/igions 13, no. 5 (2022): 451.

14 Adi Prasetia Senata et al., “Epistemic Rationality In Islamic Education: The Significance for Religious Moderation
in Contemporary Indonesian Islam,” Ulul Albab 22, no. 2 (2021): 232.

15 Hadi Pajarianto, Imam Pribad, and Puspa Sari, “Tolerance between Religions through the Role of Local Wisdom
and Religious Moderation,” HTS Teologiese Studies/ Theological Studies 78, no. 4 (2022).

16 Erwin Mahrus, Zaenuddin Hudi Prasojo, and B Busro, “Messages of Religious Moderation Education in Sambas
Islamic Manuscripts,” Madania: Jurnal Kajian Keislaman 24, no. 1 (2020): 39—48.

17 Theguh Saumantri, “The Dialectic of Islam Nusantara and Its Contribution To The Development of Religious
Moderation In Indonesia,” Fokus: Jurnal Kajian Keislaman Dan Kemasyarakatan 7, no. 1 (2022): 57—67.

18 Syarif Syarif, “Understanding the Teaching of Religious Moderation from a Sufistic Perspective and Its
Implications for Student Performance,” Journal of Social Studies Education Research 12, no. 4 (2021): 320—343.
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D. Generalization al-Hadits on the theme of religious moderation
a. HR. Bukhari
From Abu Hurayrah ra. said: Prophet Muhammad SAW. said: "A person's deeds
will never save him." They asked: "You too, O Messenger of Allah?" He replied: “So
do I, unless Allah bestows His mercy. So correct (your intentions), but don't overdo
it (in doing good deeds to the point of boredom), hurry up in the morning and
afternoon. Help it with late night time. Walk in the middle, walk in the middle so that

19 M Quraish Shihab, Wawasan Al-Quran: Tafsir Tematik Atas Pelbagai Persoalan Umat (Yogyakarta: Mizan Pustaka,
1996).

20 Asnil Aidah Ritonga Zulfahmi and Sti Rahayu Nasution Azmar, “Tafsit Tematik Manajemen Pendidikan Islam:
Leadership Dan Administrasi Pendidikan Dalam Perfektif Al-Qur’an,” Edumaspul: Jurnal Pendidikan 6, no. 1 (2022):
274-283.

21 Fattah, “Tafsir Tematik Islam Moderat Perspektif Al-Quran.”

22 Miftahul Huda, “Idealitas Pendidikan Anak: Tafsir Tematik QS. Lugman” (2009).

23 Shihab, Wawasan Al-Quran: Tafsir Tematik Atas Pelbagai Persoalan Umat.
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you reach the goal.”*

b. HR. Ahmad, Baihaqqi and Al-Hakim

From Buraydah al- Aslami said: "One day, I went out on an errand. Suddenly
the Prophet saw. walk in front of me. Then he pulled me , and we walked together.
At that time, we found a man who was praying , and he was bowing and prostrating
a lot . The Prophet said: "Do you see him as a man of riya '?" So I said: "Allah and
His Messenger know better." He released my hand from his hand, then he held his
hand and straightened it and raised both of them, saying: "You must follow the
instructions in the middle (he repeated this three times) because indeed whoever is
excessive in religion will be defeated.””

c. HR. Muslim
Jabir b. Samurah said, “I have prayed with the Prophet. many times, and (I
found ) the prayer was in the middle and the sermon was also in the middle.”

d. HR. Nasai and Ibn Majah
Ibn 'Abbas said: Rasulullah saw. said: "O people, avoid excessive attitudes
(beyond limits), because previous peoples perished because of attitudes that
exceeded limits in religion."

e. HR. Muslim
'Abdullah b. Mas'ad said, Rasulullah saw. said: "Perish those who transgress the

limit," (he repeated this three times)”.”

E. Interpreting the verses of the Qur'an regarding Religious Moderation

The meaning of the Al-Quran and Hadith is a source of reference, guidance, as
well as a reference that contains regulations and teachings for Muslims to be implemented
in everyday life in facing various challenges and trials. In this era of technology that is
booming all over the world, which is actually something that doesn't need to be ignored
ot feared because it is all a necessity. They are worried, complacent, and feel engrossed in
the world that has been achieved previously, which makes it easy for the Islamic world to
be swayed by changes in increasingly advanced times, such as technology, industry and
other things. This is where we know that everything lies in the palm of our hands. In
today's sophisticated era, the ease of obtaining information has a smaller impact on the
wotld. A collection of ethnicities, languages, cultures and religions feels like one place.
Empirical facts show that Muslims are divided into various sects, understandings and
sects, each of which is at war with each other. This is in accordance with what has
happened in the Middle East, which is full of civil war. This is a golden weapon for
opponents to attack and destroy Islam. And what is being witnessed now, the labels of
radical Islam, terrorist Islam, and fundamental Islam are always worn on their shoulders.

The above case is not easy to overcome, because currently Muslims have very
little understanding regarding the content and teachings of their religion. As a result, there
is a feeling of hatred towards other religions and they make each other into infidels, and
they think that the Islamic world in terms of technology, economy and industry is far
behind them, even though in the past Muslims were always ahead of the rest of the world.
According to Yusuf Qardhawi or known as the father of religious moderation in the

24 Imam Bukhori, “Shahih Al Bukhoti. Vol. 2,” Dar e/ Fikr. Beirut (1955).

2 Imam Ahmad, AFMujam Al-Mufabras 1i-Alfaz Al-Hadith Al-Nabawian Al-Kutub Al-Sittah Wa-an Musnad Al-Darimi
Wa-Muwatta’Malik Wa-Musnad Abmad Ibn Hanbal (E] Brill, 1930).

26 Imam Muslim and Al-Qashiti An-Naisaburi, “Shahih Muslim, Juz. 1,” 1. Kairo. Daru Asdy-Sya’bi 1383 (1994).
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Islamic world, he said that there is a factor that likes to exaggerate so that there is chaos
among religious communities, this can be seen in the following attitudes:

Too extreme in an opinion.

People think that something that is not ordered by Allah SWT is mandatory.

Putting pressure on things you shouldn't.

Being stubborn and saying dirty things.

be suudzan to others.

Drowning in a valley that makes someone act infide

Mmoo TR

1. 27

Some of the attitudes mentioned above are caused by the impact of the presence of
external Muslims and their unequal understanding, which results in an exaggerated
attitude in practicing their religion. Lack of understanding of the teachings of his religion
will have an impact on the sacred mission of Islam, namely "Islam came to the world to
bring mercy to all of nature and the Prophet Muhammad himself was not sent to this
world to perfect the morals of mankind" from the excerpt of the verse mentioned above
shows that it is true beautiful, harmonious, peaceful and serene, this is addressed to all
living creatures on earth. If Muslims can and are capable of searching for, understanding
and studying deeper the verses and contents of worldly life, then other religions will
accept them. *

Al-Quran surah al-Hujarat verse: 13 and ar-Ra'du: verse 3 has promised Muslims
that the life they live will be peaceful and happy if they can live together with other tribes
and religions if they can study and understand the values contained in it. about religious
moderation in the Al-Qur’an. Because by looking deeper, it will provide a life of
enjoyment with full tolerance for other ethnicities, races, nations and religions. The
Prophet put it into practice in Medina and there was a law made under the title "Medinah
Charter". The Al-Quran has invited us to study and observe balance in society and also
regarding several natural and celestial phenomena. If the planets and natural phenomena
are not in balance, then nature will be destroyed and come to an end. In Islam, this is
called the apocalypse.”

Nature is a very beautiful creation of Allah SWT. However, as a result of
negligence, anger , greed, lack of satisfaction with what has been achieved, where China,
America, and developed countries with very sophisticated industrial technology, they and
their greed easily exploit existing resources for the country's economic needs by which
has an impact on the slow destruction of the earth. Educational institutions in the Islamic
world prioritize curricula that contain normative rather than empirical, this has resulted in
the absence of physicists in the Islamic world, it is even worrying about what has been
conveyed in the book Isra Miraj Rasulullah written by Agus Mustafa that there is a belief
in layers consisting of seven layers, where the belief says that the seven layers are like a
ladder pattern. But in reality, the sky consists of seven layers, which means that there is an
atmospheric layer to provide heat resistance from the sun to the earth. Steven Howkin , a
German physicist, searched for the origins of nature which came from “ black holes ™.
They draw the conclusion that nature is made by itself, there is no creator and there is no
day of destruction (doomsday). This results in differences of opinion between faith and
physicists who attribute atheism.”

2T Yusuf Al-Qardhawi, Bagaimana Berinteraksi Dengan Al-Qur'an (Jakarta: Pustaka Al-Kautsat, 2000).

28 Yusuf Al-Qaradawi, Figh Al-Zakah, Mu"" Assasat Al Risalah Publishers, 2nd Printing Beirut (in Arabic) (Lebanon: darr
taqwa, 1973).

29 Yudhi Kawangung, “Religious Moderation Discourse in Plurality of Social Harmony in Indonesia,” Infernational
Journal of social sciences and humanities 3, no. 1 (2019): 160-170.

30 Arifinsyah Arifinsyah, Safria Andy, and Agusman Damanik, “The Urgency of Religious Moderation in Preventing
Radicalism in Indonesia,” ESENSLA: Jurnal Imu-1imu Ushuluddin 21, no. 1 (2020): 91-108.
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Al-Quran Surah Al-Baqarah verse: 143 also states that Muslims are a moderate
people and are the best people from the choices of other best people. The image of
moderate people is people who can treat justice. In the letter Annisa' verse 58 encourages
all humans to be fair and not discriminate in any matter. Fair is a person who is always in
the middle position like a weight. A people who are balanced when making decisions
regarding matters that have been judged by a noble or a king, this is said to be the best
people. When judging Jabalah bin Aiham, Umar bin Khattab also did the same thing.
Jabalah was a king in the Ghassan kingdom.” He initially converted to Islam but
ultimately left Islam because of the qiss law . This punishment was carried out by Umar
bin Khattab. His thram cloth was stepped on by an Arab who at that time Jabalah was
performing Hajj and tawaf at the Kaaba , then fell. At that time Jabalah was angry and
treated the Arab harshly, then the Arab who stepped on Jabalah's ihram cloth told Umat
this. Jabalah was immediately called Umar and gave him the same treatment, namely a
slap, to what Jabalah had done to the Arab. This is done because in Islam one must be
fair and not discriminate between people, whether they are commoners, ordinary people
ot nobles.”

Surah Al-Qasas verse: 77 also states that moderate people are people who always
balance their priorities , both in this world and in the hereafter. These two things must
coincide and be balanced. If one of these two is ignored, the fall will be limping or
unbalanced. What this means is that as Muslims, both have the same interests, but the
afterlife is more important, if only the world is important but the afterlife is lacking, then
one will be trapped in materialism. If, on the other hand, only the afterlife is prioritized,
then one will be left behind by the times of the world.”

The Islamic wortld is currently in the second pattern, this is because there are more
educational institutions or they tend to dominate the thought patterns of normative
Islamic jurisprudence and Ashari technology which has an impact on fatalism and a lack
of discussions and teachings about empirical matters, which are able to build for progress.
in the industrial, economic and technological world, the benefit is the creation of an
economy that is independent and not dependent on other countries, so that it has human
resources that are not poor and stupid.™

Likewise, morals in religious moderation, balance and istiqgomah have been
emphasized in the Qut'an to face vatious kinds of temptations that exist, not being easily
tempted by the fantastic world which can damage faith and devotion to Allah SWT, and
lack of solid principles within oneself so that easily seduced by dirty seduction.
Moderation with a model like this tends to do things that deceive power, such as
committing corruption and distorting facts to achieve individual interests.

Religious moderation in a plural society is also the same, this is stated in the Al-
Qur’an. Society is a collection or group of individuals who live socially , need each other ,
work together to carry out environmental activities, obey existing norms and customs.
Meanwhile, a plural society is a group of people with various cultures, ethnicities and
religions. Nowadays, it is impossible to abandon pluralism because many groups of
people ultimately need each other. Nothing other than that, the conflicts that occur have
become a community habit, namely differences regarding people's interests and beliefs in
matters of religion. This can be overcome by cultivating a sense of tolerance. In the Al-
Quran, the concept of wasathiah or the term often referred to as religious moderation is
mentioned , this can solve the problems that occur. In religion, you should be friendly,

3! Yusuf Al Qaradhawi, Fatwa-Fatwa Kontemporer 3 (Yogjakarta: Gema Insani, 1995).

32 Ibid.

33 Mgs A Deftizal, Achmad Zulham, and Solihin Solihin, “Demokrasi Dalam Islam: Tinjauan Tafsir Maudhu’i,”
Wardah 21, no. 2 (2020): 66-79.

34 Sultan Tepe, “The Inclusion-Moderation Thesis: An Overview,” Oxford Research Encyclopedia of Polities (2019).
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peaceful, harmonious, polite and courteous. So that their view of Islam is also good, not
coming to fight or terrorize. If the content contained in the Qut'an is studied and
understood as a whole, then this will show that the Qut'an is the bringer of grace, peace
and harmony to all creatures on earth. From a historical perspective, Sultan Muhammad
al-Fatih, the Sultan of Ottoman Turkey, when he controlled the city of Constantinople,
gave great respect to Christian priests and provided protection to their churches.”

In Al-Lugman's letter, it is explained that harmony is beauty in life. What this
means in life is being balanced with natural phenomena, having good morals, being fair,
behaving well when facing a plural society. As has also been conveyed in the Hadith.
Exaggerating worship was also prohibited by the Prophet, because it could tire humanity.
Rasulyllah during Isra' Mi'raj asked Allah SWT to reduce the number of prayers to five
times a day, the reason being that humanity would object to the large number of prayers
and would interfere with other activities in the future. The most important thing is that
worship must be sincere, not pretentious , not arrogant, and must come from the heart
because of Allah SWT.*

Conclusion

The meaning of religious moderation is a hot topic that is currently being discussed.
Minister of Religion Lukman Hakim Saifuddin is very enthusiastic about carrying it out, because
the problem of public unrest and commotion that arises regarding conflicts over religious
differences, radicalism and religious violence, terrorism can be resolved with religious
moderation.

The Al-Quran and Hadith, which are the words of the Prophet Muhammad, are both
sources of reference and guidance for Muslims in facing all the challenges and trials that
surround life. Religious moderation means taking the middle path, balancing, not going to
extremes, and not exaggerating as mentioned in Al-Qur’an and Hadith. Religious moderation is
not only applied when dealing with plural societies, but also in dealing with various moral
problems, conflicts related to natural phenomena, and problems with how to deal with the
world and nature. Humans and their contents will be chaotic, destroyed, and messy if they don't
apply it and don't understand what is called balance.
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